Muhammad in the Torah 


In this short booklet, | write a detailed response to Rabbi Moshe Ben 
Maimon — famously known as’’Maimonides’’ — the Foundations of the 
Torah, which is one of the books of Mishneh Torah. It was inspired by a 
discussion had with Rabbi Mendel Fogelman, who could not answer my 
questions. The issues | shall respond to are: 1) Is the prophet Muhammad 
foretold in the Torah? 2) Can a prophet abrogate the Torah? 3) Is Torah 
forever? 


1. the prophet Muhammad in the Torah 


| shall start with the parable of the chair. Suppose you have two identical 
chairs or stool and you know that one weights 2.5 kilograms — then by 
virtue of logic, the other chair must weight 2.5 kilograms. 


That is to say — same words and things must carry equal meaning and 
value. If one has 100 chairs that are of identical size, then by knowing 
the weight of one chair, we know the weight of all. 





This is the illustration of the parable of chair — it will serve important 
point. 


Now on to the Torah and how that simple principle is of importance to 
our discussion. In Genesis 12:2 God promises to make Abraham ’’into 
great nation” Same promise is given to Jacob in Genesis 46:3 and in 48:3- 
4, to Ephraim and Mannaseh in Genesis 48:19 and to Moses in Exodus 
32:10. In Jemeriah 32:19-22 similiar promise is given to house of Aaron 
and house of David. 


The only one whom this promise is explictly given is Ishamel — in fact 
three times. Genesis 17:20, 21:13 and 21:17-18. There is no one else to 
whom God promises this in the entire book. Hence, we can draw 4 things 
from this. 


We know what ’’make into great nation’ meant for the bene Israel, that 
is 1) prophethood, 2) scripture, 3) covenant nation 4) political authority 
and rulership. 


Therefore — here is where our parable of the chair becomes very 
important. These four foundational pillars of the promise must manifest 
in the promise to the bene Ishmael as it has manifested to the bene 
Israel. 


Otherwise, the book is reduced to a collection of self-contradictory 
statements and incoherent fables where no consistency can be found 
within words that are identical. 


It can not be asserted that ’’make into great nation’ means special 
covenant only if it said to bene Israel but carries absolutely nothing if it 
is said to bene Ishamel or to someone else. That is selective 
interpretation and can not serve as sound hermaneutics. 


Henceforth — these four foundational pillars of the promise for the bene 
Ishamel can not be disputed because there is no one else, to whom same 
promise is given as the bene Israel. 


Therefore, we should expect 1) a prophet 2) a scripture, 3) covenant 
nation and 4) political dominant rising out of bene Ishamel. It is beyond 
shadow of the doubt that this has occured with the rise of Islam and the 
coming of prophet Muhammad - turning Arabia from idolatry to the 
God of Israel. 


Just in Isaiah 11:1’’the Branch of Jesse” is a real promise of a Messiah 
from king David then equally true must be the promise given to Ishmael. 
Hence God’s promise to Ishamel — three times — manifest itself in 
prophet Muhammad and no one else, this one excludes all non-Ishmael 
prophetic claimants. 


2. Can a prophet abrogate the Torah? 


If we can establish the prophethood of Muhammad, then the popular 
argument is that he came with a new law abrogating the Torah and 
therefore, can not be a true prophet. 


This is where | respond to the Foundations of the Torah by Maimonedes, 
particularly chapters 8-10. It is part of his collection Mishneh Torah 
which was compiled between 1170-1180 AD and written while he was in 


Egypt. 


2.1 General revelation vs Quranic inimitability 


In Chapter 8 — he states that a new prophet can not bring new law 
because the revelation given to Moses was not dependent on signs and 
wonders because they can be perfomed thorough magic and sorcery but 
a general revelation — that is to say, everyone at the Mount Sinai heard 
and saw the voice of God and the verses used to justify are: 


Exodus 19:9’’Behold, | will come to you in thick cloud, so that people will 
hear Me speaking to you and they will believe in you forever’. 
Deutronomy 5:4’’Face to face, God spoke to you”’. 


However, a general revelation witnessed by all at the Mount Sinai and 
people hearing the voice of God — is not a criterion to determine truth of 
the message or prophethood nor a standard that Torah lays down. If they 
collectively heard God’s voice then same people collectively disobeyed 
God’s commadments later on, as evidenced by 40 year of banishment. 


Numbers 32:13’’The Lord’s anger burned against Israel and he made 
them wander in the wilderness forty years, until the whole generation of 
those who had done evil in his sight was gone. ”’ 


Joshua 5:6’’The Israelites had moved about in the wilderness forty years 
until all the men who were of military age when they left Egypt had 
died, since they had not obeyed the Lord.” 


So — the very generation that witnessed the general revelation were 
punished until they all died. 


This is also mentioned in the Quran: 


2:75 Do you covet [the hope, O believers], that they would believe for 
you while a party of them used to hear the words of Allah and then 
distort it after they had understood it while they were knowing? 


Therefore the argument that Moses revelation can not be abrogated 
because it was based upon entire nation hearing the voice of God is not 
a sound principle because the same people who heard it are the wicked 
generation that got destroyed. It can be used to prove the exact opposite 
with relative ease — this whole argument was later redrawing of the map 
after the rise of Islam and not concrete standard to judge truth from 
falsehood. 


Compare this to the Quranic challenges like non-contradiction. 


4:82”’Then do they not reflect upon the Qur’an? If it had been from 
[any] other than Allah, they would have found within it much 
contradiction.’ 


This can be universally applied to all books ever written and to all 
scriptures of all religions. The bigger and more conclusive criterion is the 
inimitability challenge — open challenge to produce a book like the 


Quran. 


2:23’’And if you are in doubt about what We have sent down [the 
Qur’an] upon Our Servant [i.e., Prophet Muhammad], then produce a 
surah the like thereof and call upon your witnesses other than Allah, if 
you should be truthful. ”’ 


This is repeated in verse 10:38, 11:13, 17:88 and 52:34. Reason behind this 
is rather simple — if God send a revelation, no human can produce 
anything like it or equal to it and can be applied to all scriptures. 


2.2 Do not add or subtract 


His second point is that Deutronomy 4:2’’Do not add or subtract from 
what | command you” — and Deutronomy 13:1”’"All these matters which 
| command to you, you shall be careful to perform. You may not add to it 
or diminish from it’? - means a new prophet can not add or subtract from 
the law. And he reads Deutronomy 18:15-18 as a new prophet who will 
not come with new law in light of those earlier passages. 


However, Deutronomy 4:2 and 13:1 along with revelant passages that 
command obedience to the law without adding or subtracting are not 
laws set for a future prophet but for the common people. 


Nowhere is a prophet mention in the context in those passages and to 
apply laws for common people to the prophet is a stretch beyond sound 
reading of the book. Kings have different rules from common people and 
the high priest have rules but prophet must follow the people? 


The fact that Maimonedes had to take verse related to common people 
to read back to the text what a prophet can or can not do proves that 
there is no authentic verse which prohibits a prophet coming with new 
law — be it for gentiles or for Jews or for the whole world. 


Any true prophet be it Jewish or gentile can abrogate parts of the law or 
the entirity of the law for temporary or for permenantly — the best 
evidence for this is Moses himself abrogating the law of Noah and what 
came before him. 


3. Is the Torah forever? 


This is the bulk of the argument as to why prophet Muhammad can not 
be true prophet is because the laws of Torah are forever. In chapter 9 his 
main point is that laws are set forever and can not be added or changed. 


Deutronomy 29:28 ’’ What is revealed is for us and our children forever, to 
carry out all the words of this Torah” — among other verses are used to 
argue for this position. 


However, there are many things and laws said to be forever and even the 
word’’Olam’”’ is used but were abrogated, were temporary or lasted for 
long period but not forever. 


In Genesis 9:1-17 — God says to Noah that all food are allowed with few 
exceptions and it shall be covenant for him and his children forever and 
yet in Leviticus 11, God abrogated and gave Moses many dietary laws 
which go against the laws of Noah. 


In 1 King 8:12-13 king Solomon establish a temple for God forever but it 
was destroyed 410 years later and in 2 Samuel 7:12-13 God establishes 
the kingdom of David forever but it lasted 400 years. 


In exodus 19:9 God says people will believe in Moses forever but in 
Numbers 32:13 they all die after 40 years of wilderness for disobeying. 


There are many such passages where something is stated to last forever 
but it was abrogated like the laws of Noah or kingdom promised for 
forever last for few centuries, even Moses was to be obeyed for forever 
and it lasted for 40 years. 


Therefore, Maimonedes claiming in chapter 9 that laws of Torah last 
forever and can not be abrogated or changed is not valid because — those 
verses were directed to the lay people and not for prophet and second, 
similiar language is used for things that never lasted forever. 


So if the laws of Torah are forever as Deutronomy 29:28 states then God 
promising in 2 Samuel 7:12-13 and in Jeremiah 33:19-22 that kingdom of 
David last forever must equally last forever according to Maimonedes. 


Forever language is not used for the laws of Torah but for many things 
and it is selective to interpretation same exact word in two different 
ways. Remember the parable of the chair? 


In conclusion 


The prophet Muhammad is the fulfillment of the promise given to 
Ishamel and nowhere does the book say a prophet can not come with 
new law and the Torah last forever like all the other times such language 
is invoked. The End 


Links to Foundations of Torah by Maimonedes: 


Yesodei haTorah - Chapter Eight - Texts & Writings (chabad.org) 
Mishneh Torah, Foundations of the Torah 8 (sefaria.org) 


